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(positive organ music) (gentle organ music) (intense organ music) (upbeat organ music) (indistinct choir
singing) 

Woman: Grace, mercy, and peace be unto you from God, our creator, and the Lord Jesus Christ. Now, with a
clear mind and open heart, let us in truth confess our sins before one another and almighty God. Let us pray.
Oh God, our creator, in love for Your creation, You sent Jesus to claim a city and its people to establish a
kingdom of fellowship and service. Yet, You saw Your son rejected, betrayed, deserted, condemned, and
crucified. We confess that all too often, we fail to respond to Your redeeming approach to us, not trusting
ourselves, we do not trust You. Forgive us, oh Lord, such flagrant sin. Help us to open our very beings, heart,
mind, will, and soul to Your mercy and to the urgings of Your Holy Spirit. Through Jesus of Nazareth, now
Lord and Christ. Amen. (child shouts) (loud thud) There is therefore now no condemnation for those who are
in Christ Jesus who walk not according to the flesh, but according to the spirit. In the name of Jesus Christ,
our sins are forgiven. Let us then give thanks for God is good and God's love is everlasting. Thanks be to God,
whose love creates us. Thanks be to God, whose mercy redeems us. Thanks be to God, whose grace leads us
into the future. We welcome you this beautiful summer Sunday morning to worship here with us in Duke
University Chapel. It is now the fifth Sunday after Pentecost and we pray that God's spirit will richly bless
you today as we have gathered here as God's people, expecting to be filled with God's spirit and sent forth in
compassion as God's servants. We are pleased today to have participating in our service Mrs. Barbara
Delapp Booth as our lecturer. I wanted you to note that there is a printing error in the bulletin listing her
name. Also, Mr. Shane Doty is our organist for this morning, playing the Flentrop organ and we look forward
to the special music that he will bring to us at two points in the service today. Our preacher this morning is
no stranger to many of us. The Reverend Doctor Creighton Lacey is a professor here in the Divinity School at
Duke University. He is currently professor of World Christianity and some of you know that Creighton was
himself born in China, son of Methodist missionary parents and grandparents. He has recently returned
from another trip to China. I know that his sermon this morning will be reflective of that experience in his
life. Dr. Lacey, before coming to the Divinity School, has served as a missionary to the country of China and
has made many visits there since. He has taught at both the University of Nanking and later at Fukin Union
Theological College. He is a former Fulbright research scholar in India and a Danforth visiting professor of
philosophy at the International Christian University in Japan. We have heard many times of Dr. Creighton
Lacey's work, including books and articles about the Asian cultures and international affairs. He continues
to write for the New World Outlook and we continue to receive his perspective on world missions. Dr. Lacey
is not only an honored teacher in the life of the Divinity School here, but he is friend and pastor to many
students and many of us on campus. We welcome him warmly in returning to the Duke Chapel pulpit. We
look forward with eager anticipation to the sermon he will bring today. The sermon title is "Custodian or
Christ?" 

- Let us pray. Oh Lord, our God, You have given Your Word to be a lamp unto our feet and a light unto our
path. Grant us grace to receive Your truth in faith and love, that by it, we may be prepared unto every good



word and work to the glory of Your name through Jesus Christ, our Lord. Amen. The Old Testament lesson is
from Zachariah 12, verses seven through 10. And the Lord will give victory to the tents of Judah first. That
the glory of the house of David and the glory of inhabitants of Jerusalem may not be exalted over that of
Judah. On that day, the Lord will put a shield about the inhabitants of Jerusalem so that the feeblest among
them on that day shall be like David. And the house of David shall be like God, like the angel of the Lord at
their head. On that day, I will seek to destroy all the nations that come against Jerusalem. I will pour out on
the house of David and the inhabitants of Jerusalem a spirit of compassion and supplication so that when
they look on him whom they have pierced, they shall mourn for him as one mourns for an only child and
weep bitterly over him as one weeps over a firstborn. Here ends the reading from the Old Testament. The
epistle lesson is from Galatians chapter three, verses 23 through 29. Now before faith came, we were
confined under the law, kept under restraint until faith should be revealed so that the law was our custodian
until Christ came that we might be justified by faith. But now that faith has come, we are no longer under a
custodian. For in Christ Jesus, you are all sons of God through faith. For as many of you as were baptized
into Christ, have put on Christ. There is neither Jew nor Greek. There is neither slave nor free. There is
neither male nor female, for you are all one in Christ Jesus. If you are Christ, then you are Abraham's
offspring, heirs according to promise. Here ends the reading from the epistle lesson. (gentle organ music)
(upbeat organ music) 

- Will the congregation please stand for the reading of the gospel lesson? The gospel lesson is from Luke
chapter nine, verses 18 through 24. Now it happened, that as he was praying alone, the disciples were with
him and he asked them, "Who do people say that I am?" They answered him, "John the Baptist." But others
say "Elijah." And others that one of the old prophets has risen. He said to them, "But who do you say that I
am?" Peter answered, "The Christ of God." But he charged and commanded them to tell this to no one,
saying, "The son of man must suffer many things" "and be rejected by the elders and chief priest and
scribes" "and be killed and on the third day, be raised." He said to all, "If any man would come after me,"
"let him deny himself" "and take up his cross daily and follow me." "For whoever would save his life, will
lose it." "And whoever loses his life for my sake, he will save it." Here ends the reading from the gospel
lesson, amen. (organ music) (indistinct choir singing) (baby cries out) 

Pastor: In the intimacy of the Duke community, I had decided that it was unnecessary to say an introductory
personal word this morning. But just an hour ago, I had a telephone call from Bob Young to assure me that
his prayers as well as his hears would be tuned to this service. So I cannot forgo a word of very genuine
appreciation for what he and the religious life staff and this chapel have meant in my own life over nearly 30
years here at Duke as well as in the life of this university. He said to them, "But who do you say that I am?"
And Peter answered "The Christ of God." He said to all, "If any man would come after me," "let him deny
himself" "and take up his cross daily and follow me." The law was our custodian until Christ came, that we
might be justified by faith. But now that faith has come, we are no longer under a custodian, for in Christ
Jesus, you are all children of God through faith. Some of you know that as a seminary professor, I am not
strongly committed to lectionary preaching. The lessons selected in rotation by whatever learned biblical
scholars do not always contain much in common. What I want to say or even what the Holy Spirit wants me
to say in a particular sermon does not always fit the prescribed text. But I like to be accommodating on
occasion. Here we are for this week and this Sunday and this moment presented with two of the most



familiar passages in the New Testament. "Who do you say that I am?" Whoever would save his life would
lose it. Whoever loses his life for my sake will save it. There is neither Jew nor Greek. There is neither slave
nor free. There is neither male nor female, for you are all one in Christ Jesus. Few of you who attend church
even infrequently have escaped hearing sermons on one or both of those texts. They may suggest a pious
personal relationship to Jesus or the majesty of the incarnation. They can exalt martyrdom or the patient
acceptance of sacrifice and service. They can be used to justify feminism or racism in reverse, depending on
whether human differences are seen as non-existent or as real but not decisive. The program of religious
music, entitled "Joy" on this morning's local radio station, followed the same theme. Some of you may
prefer to meditate upon your own interpretations and your own applications of these texts, instead of
listening to mine. That is okay. Beloved, I am writing no new commandment, but an old commandment
which you had from the beginning. The old commandment is the word which you have heard. As I have lived
with these passages during the past month, I have come to the conclusion that there is not a simple
dichotomy between law and faith, between sin and salvation, between custody and freedom. Rather, there
is an intermediate step of belief, of desire, of intellectual ascent, which precedes a commitment to Christ as
the Lord of our lives. This, I think, can be seen in the confessions of Peter and of Paul. The disciples had been
living and traveling with Jesus in times of failure and times of success, in days of doubt and days of
confidence. They loved and respected Him as friend and teacher. They had entrusted their lives to Him for a
while at least. Yet to most of us, as to the multitudes about whom he asked, Jesus was still the fulfillment of
the law, the Messiah, the reincarnation of John the Baptist, or Elijah, or one of the old prophets. He was the
embodiment, even the verification, of tradition. They had no inkling this early in his ministry of how
radically Jesus would turn their world upside down, how radically He would turn the entire world upside
down. Peter, and perhaps others, were beginning to have a glimmer of the truth, a suspicion that, at least,
this was a very remarkable man. Peter may have known the scriptural promises better than the rest. He may
have wanted to acknowledge the divine purpose in this ministry of which he was a part. He may have sought
to put the unity of the 12 in more immediate, intimate terms than merely invoking John the Baptist or Elijah.
Whatever his basis for his insight, Peter blurted out a startling assertion. "The Christ of God." The Anointed
One. The Deliverer. The Liberator. To his credit, he emphasized the divine initiative rather than the political
expectations. Strange, is it not, that Jesus should immediately hush up the very response he had wanted to
hear after deliberately pulling forth the confession which would separate his disciples from the
unimaginative crowd. He then charged and commanded them to tell this to no one. These friends should
hear the shocking truth, that the son of man must suffer many things and be rejected by the elders and chief
priests and scribes and be killed, and on the third day, be raised. They must hear but not understand. They
needed to believe in His mission, to be told the theoretical cost of discipleship, but they did not yet know
what it meant to take up a cross or to lose their lives for His sake. A similar progression is implied, it seems
to me, in the passage from Galatians. Before faith came, we were confined under the law, kept under
restraint. The law was our custodian, says the revised standard version. But it is revealing to note some of
the other terms used. Schoolmaster, says the King James version. Tutor, in the New English Bible. A strict
governess, suggests J.B. Phillips, in what 30 years ago, may have been prophetic feminism or sheer
chauvinism. A disciplinarian or truant officer, according to some commentators. Two weeks ago, I drove out
of our church conference grounds behind a bumper sticker which said, "Divine truant officer." I do not know
what the message was meant to convey, but for me, it was neither an appealing designation for God nor an
adequate description of Christian ministry. Contemporary translations are even more threatening. The law



kept us all locked up as prisoners, says today's English version and the New English Bible. We were prisoners
in the custody of the law. On a university campus, it may be risky to list tutors and schoolmasters as
synonymous with truant officers and prison custodians. Certainly, the language reflects a long, abandoned
concept of education, a Greek model in which the instructor was also a disciplinarian, the teacher a molder
and example of moral behavior as well as intellectual achievement. If some of us still believe that ethics
should have a major indispensable place at every level of education, it is generally defined as value
orientation, rather than adherence to law. With all due respect to the legal profession, it sometimes appears
as if law is a dirty word in the theological vocabulary, in discussions of freedom and grace. It should not be.
It was not for Paul. In the verses directly preceding today's text, he writes "Is the law then against the
promises of God?" Certainly not, for if a law had been given which could make alive, then righteousness
would indeed be by the law. The law can guide, instruct, discipline, keep in custody. It does not "make alive"
as the revised standard version so vividly puts it. The scripture Paul goes on to say, consigned all things to
sin. Not simply law itself, but legalism. Not simply rules and regulations, but the reliance on tradition and
custom. But something more is needed as both Jesus and Paul realized. The Christian is not meant to be
locked up in the law, in tradition, in the past. For grace and freedom to operate, for the human spirit to
come alive, there must be a recognition of the Christ, which makes us all children of God through faith. It is
an important step, this acknowledgement of what God has done, by making visible the divine involvement
in human history. It is an essential step. This affirmation that Jesus is indeed God's gift, not merely a symbol
of our aspirations. It is not a sufficient step. Insofar as they represent theoretical belief or intellectual assent,
neither Peter's confession nor Paul's call for faith constitutes the final goal. The crowds who listen to Jesus
preaching were not prepared for any ultimate commitment. The signs of the times, the political and
psychological circumstances were not ready even for an atoning death, much less for a redemptive
resurrection. The disciples had not yet understood what it meant to deny oneself, to take up a cross daily
and follow Him, to lose one's life for the sake of Christ. Have we? We have had 2,000 years to learn, to
practice, to imitate. Millions of persons, including most of those who listen to these words, have made some
profession that Jesus is indeed the Christ of God. But perhaps, we have not yet discovered how that can and
should alter our lives. Perhaps, we have been too eager to escape from the custody of the law, from the
truant officer of tradition, from the prison of self-indulgence before we have accepted Christ as our
schoolmaster and tutor, as our mentor and model, as our Lord and redeemer. We have settled for an
assertion of faith instead of going through faith, which means beyond faith as well as by faith, in true and
living discipleship. The decisive test, as Paul points out, is that for those who have truly put on Christ
through faith, there is neither Jew nor Greek, slave nor free, male nor female, for you are all one in Christ
Jesus. Six weeks ago today, I was worshiping in a church in Peking in the People's Republic of China. Named
at the turn of the century for Francis Asbury, the building had been closed to Christian worship for over 16
years until just a few months ago. In fact, four years ago, there were no Chinese church services celebrated
in public anywhere in that country. Today, there are at least 300. Some estimates go as high as 600 each
week. The next hymn that we are to sing together this morning was the first one I sang in a recent Chinese
Christian congregation. And I hope you will note well the fullness of meaning for people in those
circumstances. If I may, for a few minutes, apply our scriptural formula to the church in China, it may help to
challenge us to deeper commitment and broader fellowship in Christ. Protestant missions first came to
China in 1807. Roman Catholics much earlier of course in erratic movements, with little permanent impact.
Many of those early missionaries, present accounts not withstanding, had a genuine love for the Chinese



people and a concern for their social and political and economic as well as spiritual welfare. But the religion
they brought was primarily a religion of law, a demand for conversion, a custodian of morals and culture.
The symbol of rectitude was Moses or one of the prophets, Martin Luther, or John Wesley, possibly
Confucius or Laozi. There was much good done in education, health, social services, emancipation from fear
and superstition, but it was largely geared to Western institutions, Western controls, Western theology.
Then came in 1949 what the Chinese still call liberation.


